Resolution of the Conference on Contemporary Issues
Faced by New Muslims

Creed Related Issues

e One’s Islam is affirmed by accepting the testimony of faith
by either speaking it, writing it, or using sign language for
those who cannot speak. This affirmation must be
accompanied by knowledge of its meaning and acceptance
of its implications. One must intend by it the acceptance of
faith and entering into Islam, distancing oneself from all
that contradicts the faith.

e The time at which the reason behind the intention to
respond to the call of faith and enter into Islam must be
verified is when documentation must be produced to affirm
that the person has embraced Islam, as well as for civil
status issues such as marriage and the like. If any legitimate
concern appears with respect to the acceptance of the
implications of the testimony of the faith, it is necessary to
verify the correct stance and remove any doubt or question.
This is especially important in those areas in which
heterodox sects, which are outside the fold of Islam, are
prominent, such as the Qadianis, Baha’i, Druze, and
Nusairis, or where there is a prevalent belief that the
Prophet Muhammad (peace and blessings of Allah be upon
him) was sent only the Arabs, for example.

e The important negations of Islam that a new Muslim must
affirm are absent include attributing a child to Allah, and/or
believing the following: that there is a prophet that has
come after the Prophet Muhammad (peace and blessings of
Allah be upon him), that the Prophet Muhammad (peace
and blessings of Allah be upon him) was sent to the Arabs
only, that the Quran has been distorted, that the false
claims made against the Prophet’s wife A’ishah are true,
and so on.

e Verbally affirming that the Messiah is merely a human
being is not a requirement for a new Muslim, although
his/her Islam is only affirmed by believing in all of the
ramifications of the testimony of pure monotheism, which
includes that Allah alone is divine, that He has no
companion or child, and that one frees oneself from all
forms of associating anything with Allah. It is sufficient for a
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person to state that he/she is Muslim and free of any
religion that differs from the religion of Islam.

It is not necessary to state the testimony of faith in Arabic
for those who are not proficient in Arabic. However, it is
preferred for the one who wishes to embrace Islam to state
the testimony in their native language, then the testimony
in Arabic can be conveyed to him and he/she can repeat
that, if there is no hardship in doing so. It is permissible for
the one who cannot speak to use sign language or writing
to declare his or her faith.

With respect to a person’s faith being accepted by Allah, it
is not a condition that a person publicly announce their
Islam, have witnesses to their testimony of faith or produce
a document affirming their Islam. However, this is
necessary for the worldly or religious benefits in this world
that are affected by being a Muslim, such as marriage,
pilgrimage, inheritance, funerals, and so forth.

The default concerning all Muslims is that all of the laws of
Islam apply to them in general, as that is part of the
consequences of the pact of Islam. However, the caller to
Islam should follow an appropriate progression in teaching
a new Muslim. The new Muslim should be taught the
details of Islamic Law in accordance with the need, the
person’s capabilities and the person’s ability to implement
the teachings. This method of progression and gradual
teaching is not a form of acquiescing to forbidden acts or
dropping of obligations. This is because obligation and
forbiddance are conditional upon knowledge and action.
The one who wishes to teach new Muslims must have the
characteristics of God-consciousness (tagwaa), patience,
knowledge, wisdom and being good-natured, while being
aware of the customs and practices of these people. While
conveying the faith, he should teach what is obligatory
upon the new Muslim to learn and put into practice. He
should do that in the best method and way, explaining as
well the wisdom and goals of the laws of Islam.

There is no particular timetable that one must follow in
completing the process of conveying the faith. One must
take into consideration what may be beneficial or harmful
along the way. The new Muslim should be taught what
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would be beneficial for him or her. At the same time, there
is no harm if we were to have a scheduled program of
teachings meant to convey those aspects of the faith of
which a new Muslim should not be ignorant, and this can
be implemented by the imams throughout America, or at
least in their own vicinity.

An exception is made for accepting a person’s Islam with an
invalid condition attached to the conversion. In other
words, one could accept the Islam of a woman who says
that she will stay married to her non-Muslim husband or
who says that she will not wear the hijab, for example.
However, any such stipulation cannot contravene the
foundations of the testimony of faith or violate any others’
rights. At the same time, one must also explain that such
conditions are void; this explanation must not be in such a
way that it will lead to a greater harm. Additionally, efforts
should be made to teach that individual; they should be
assisted to grow spiritually and pointed to ways that could
solve their issues. It is hoped that their Islam will eventually
lead them to correcting their own shortcomings.

If both parents embrace Islam, their children follow them in
the faith. If only one of the parents embraces Islam, the
child follows that parent in the faith. If a child embraces
Islam and not the parents, then the child’s Islam will be
considered sound as long as he/she has reached the age of
discernment. One must, however, take into consideration
the local laws concerning minors.

If someone embraces Islam while drunk or under the
influence of drugs, that conversion is not considered valid,
as soundness and clarity of mind is the basis of legal
responsibility and choice.

If someone embraced Islam via one of the apostate sects or
through a sect that originally has no connection to Islam,
then it is a must for the one dealing with such an individual
to explain that to the convert. This explanation must take
priority in dealing with such a person.

It is mandatory to exert efforts in taking care of new
Muslims, protecting them from extremist movements in
the religion and incorporating them within the structure of
the Sunnis.
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Issues Related to Acts of Worship

e |t is not obligatory upon a new Muslim to make ghus/ (the
ritual complete washing). It is only preferred, according to
the strongest of the two opinions, as it is not confirmed
that all of the people who embraced Islam at the time of
the Prophet (peace and blessings of Allah be upon him)
were ordered to make ghusl.

e It is not legislated that a woman must cut her hair either
after first embracing Islam or later. However, a new male
convert should cut his hair if it were in a fashion that is a
distinguishing feature of any non-Muslims.

e Circumcision is from the sunan al-fitra (natural acts of
humans). Circumcision is obligatory upon men who have
embraced Islam, if it is possible without harm and if it is not
too much of a trial for the individual. This ruling should be
explained to him after his Islam has become settled,
meaning it is clear that he is firm upon the faith and that
teaching him this would not drive him away from the faith.
In sum, the goodness of his being Muslim is greater than
the benefits of his circumcision.

e The fur and paws of a dog are pure according to the sound
view among the opinions of the scholars. As for a dog’s
saliva, there is a respected difference of opinion on this
issue. It may be permissible to blindly follow those who say
that it is pure when there is a strong need to do so or if it is
a situation that afflicts all. As for the dog’s urine and feces,
they are impure according to the consensus. Instead of
using soil, one may use the more modern means of cleaning
such impurities.

e The opinion that states that there is a difference between
the manner in which one purifies a garment as opposed to
a bowl (or any container/utensil meant for use with food or
drink) that has been licked by a dog definitely has some
value to it, as the texts explicitly touch upon dishes only
and not garments.
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e For individuals who cannot pronounce Arabic well, they
may say the opening takbeer for the prayer in their native
language. It is also permissible for them to have al-Faatihah
transcribed for them in the alphabet/script of their
language, so that they can read from the writing. If one has
memorized only a verse of it, he/she should repeat that
verse seven times. Otherwise, they should repeat the other
phrases of remembrance, such as “Subhaanallaah,” “al-
Hamdulilaah,” “Lailaaha illa-llaah” and “La haula wa laa
guwwata ila bilaah” in place of al-Faatihah until they are
able to memorize al-Faatihah. In general, people may make
supplications in their native language during the prayer
regarding any issue in which it is permissible to supplicate
outside of the prayer related to the matters of the religion
and worldly needs.

It is permissible to translate the Divine Names and Exalted
Attributes for those who are not proficient in Arabic. They
may use these translations in their supplications and
praises of Allah, as these are considered merely statements
about Allah.

e Those who are not proficient in Arabic may, if there is a
need to do so, follow the reciting of the Imam during the
Taraweeh Prayers and other non-obligatory prayers by
reading a translation of the meaning of the Quran. They
may also, if needed, follow along by using an electronic
mobile device.

It is permissible to deliver the Friday khutbah in other than
Arabic, as long as it contains Quranic verses, hadith and
supplications in Arabic. The state of the congregation and
the extent of their ability to understand Arabic should be
taken into consideration.

If someone ignorantly failed to perform the obligatory acts
of purification or performed acts that nullified their state of
purity, then they are excused due to their ignorance. One
does not have to repeat the prayers performed during that
period, as Allah is forgiving to those who are mistaken or
who forget.
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Family and Social Issues

e Chastity is a condition for marriage to a Jewish, Christian or
Muslim woman. If a fornicator is to be married, she must
first repent from fornication to remove that description.
However, if the marriage takes place before her
repentance, the marriage will continue, taking into
consideration the view of those scholars who validate the
marriage without the condition of repentance.

o |f the fornicator were pregnant from fornication, it is
sanctioned for the one who got her pregnant to marry her,
according to the majority of the scholars. This is in order to
fulfill the goal of the Lawgiver in concealing sins, and to
encourage the two of them to repent.

e |t is not sanctioned to marry a woman pregnant by another
man through fornication until after she gives birth,
according to the soundest of the views of the scholars. This
is in order for there to be no confusion in paternity. If
someone does marry her, he must remain away from her
until she gives birth and then renew the marriage contract
if they wish to resume a marital relationship. If the person
follows a fatwa other than that, the situation will be
accepted and his judgment will be with Allah.

e On this issue, the Mufti can follow the opinions of the
Hanafis or the Shafi’ees if he feels that the harms of the
opposing view will be too great and may put the faith of
those involved into difficult trials. (The Shafi’ee view is that
the contract and sexual relations are sound while the
Hanafis say that the contract is sound but they do not allow
sexual relations.)

e If someone marries a woman who has been impregnated
by another man through fornication, it is not permissible
for him to ascribe the child to himself according to the
consensus, as she was pregnant before he married her.

e If a person embraces Islam while married to a Jewish or
Christian woman, it is permissible for him to remain with
her, as it is permissible for him to marry her in the first
place, so it must be even more permissible for him to
remain with her. He must treat her well, with the hope that
Allah will bless her by her embracing Islam through him.
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e |t is not permissible to marry anyone from extreme
heretical groups whose heresy takes them into disbelief
and out of the fold of the faith. As for heretics whose
heresy does not reach that level, from the point of view of
validity, marriage with them is considered valid. Everyone
for whom Islam is affirmed may be married with the proper
conditions. However, one should consider whether that is
most appropriate. It is recommended, in general, to marry
from the Ahl al-Sunnah (People of the Sunnah).

It is not sanctioned to marry a Muslim woman off to
someone who might be a Muslim, until it is affirmed that he
is truly a Muslim whose statements are followed by actions.
If it is possible to delay such a marriage until his heart is
tranquil with the faith, this would be best, as long as that
delay does not lead to a greater harm.

e The one performing the marriage contracts of new Muslim
sisters should inform them of the laws related to the dower
(mahr) and he should strive to obtain for them the
appropriate level of dower based on their circumstances,
unless they themselves willingly forego that and request a
lesser amount.

If a woman embraces Islam while her husband remains a
non-Muslim, it is not permissible for her to have relations
with him. The marriage remains suspended during the
waiting period. If he embraces Islam during that period, the
marriage continues. If he continues in his disbelief until
after the time of the waiting period, then she has the
option of seeking termination of the marriage or waiting
until Allah opens his heart to Islam and she can then return
to him.

e The previous marriage of one who embraces Islam is
acknowledged by the Law, even if it had some invalid issues
related to it, as long as the spouse is in the category of
those that one is allowed to marry in Islam. The manner
and nature of how the marriage was performed does not
need to be investigated. Issues like the nature of the
guardian or witnesses or the manner of the offer and
acceptance need not be investigated. Their previous
children will be ascribed to them and the issues of
maintenance continue as well.

kgl e
e C\J)\ o iy douall
2 i) i 4 et o S
Al o Sy by 2
A+ 3 e 1l e 3
) ol o ol

Ja s Wudl oy g Y @
gty b das o adl
G Je (5 ol < Jaly )
b B N 406 (il
ol e ) 2B 5 4

AT T I Y i
¢85 ) s 2ud) Slaal
£ dwat § Yy Ll
Y] cpllaat Lo o dcmilly Jel)
4593 g (peagis Culo 1)

do gy oy A1l 1y @
453 g J£ 36 cpdMl e
sl 3o 3 lgbye Zlodl iy
& ol B Jo b bl o
i g AW A 5 Al Je
& A )
g el oo Al

)

ol Joaudd el 3 @
I gl Sl U3 oSt
BYZ 3T U RN P AW
G ) ¥y JH 36K
Lot d jom ¥y caiy puis
daetlly 3 e bl 2
AP
iy o\ gy corty
W o Sl @ bos ol Sl @
wey (38 ofe Jal Sl
S Ol G sl
g 4 ool 2 e g A
b ey el Glall
odn 3 Gually oprle 508 a




e Being of the same religion is a condition for fixed
inheritance shares. People of two different faiths cannot
inherit from each other. If a legal system stipulates that a
Muslim is to receive a fixed share from a non-Muslim
relative, he should spend that wealth for the benefit of the
public and should only keep that portion of which he is in
need. A scholar could, in this issue, follow the view of those
who say that it is permissible for a Muslim to inherit from a
non-Muslim if the scholar deems that opposing that view
will lead to greater harm.

It is permissible to receive bequests from and bestow
bequests upon non-Muslims. The state of disbelief does not
negate their right of ownership or disposal of property. It is
especially acceptable if it is between relatives and the like.
This ruling is because the issue of bequests is much more
flexible than the issue of fixed inheritance shares. There is
also no harm in someone making a bequest in a way
benefitting Muslims or non-Muslims.

Muslims must leave instructions for their estates to be
distributed according to the Sharee’ah, so that no other
distribution system may distribute their wealth in the
absence of any will from the deceased. If a Muslim has no
Sharee’ah legal heirs, he/she may donate his or her wealth
to charitable causes.

There is no harm in either spouse mingling with their
spouse’s children from other marriages, as they are in the
“prohibited degrees” with respect to one another.
However, there is an issue with the adult children of those
previous relationships mixing with one another. One
solution is via breastfeeding within the first two years of a
child’s life. The prohibited degree can also be established
after those two years if done before the child becomes
independent and there is a necessity for individuals to
interact with each other. Another possible solution is to
have some of the children (after they reach puberty) stay
with their other parent or other relatives, such as a
grandmother or aunt, as long as that does not produce a
greater harm. Another solution is to move to a larger
accommodation where the post-pubertal children can be
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separate from each other. Also, some of the post-pubertal
children can be placed in a safe boarding school.

If none of the above solutions is possible, then these
adolescents must adhere to wearing the hijab, lowering
their gaze, and refraining from being together alone in
private quarters, and they should be trained to adhere to
Islamic manners and abide by other Islamic regulations for
adults.

e There is no harm in the young adults of opposite sexes
being in the same room, as long as they are not secluded.
Similarly, there is no harm in them gathering together for
food, whether preparing, serving or eating it, as preventing
them from eating together would cause a hardship,
especially due to limited space and time.

e There is no harm in children of the age of discernment
being together; however, one should earnestly teach them
proper manners and keep an eye on them. How much such
children or young adults of opposite sexes interact with
each other is to be determined by the parents taking into
consideration their individual states. The default is that an
adult need not wear the hijab in front of a child of the age
of discernment who has not yet reached puberty.

e The status of being within the prohibited degrees and of
being a chaperone is not affected by differences in religion
according to the correct opinion. If the children are of
different religions, a non-Muslim trusted child may act as a
chaperone for his Muslim relatives, according to the view of
the majority of the scholars. This status relates to traveling
together, being alone together and being able to see each
other (without hijab).

Custom has a legal bearing. Custom entails statements or
actions that most of a people or a particular group of
people practice and apply. For it to have any bearing on
custom, it must be a consistent practice or one that is
followed most of the time. Furthermore, it may not
contradict any Sharee’ah ruling. In addition, the custom
must have been in existence at the time that an action was
initiated.

e A customary practice is not the same as a consensus
(imaa’). It differs from consensus in that it is not fixed, is it
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not necessary that everyone agree upon it, and it does not
reach beyond the level of jjtihad for those qualified to
perform it.

e General customary practices are taken into consideration
as long as they do not violate the Sharee’ah. Thus, for
example, what has been decided concerning child support
by a non-Muslim court may be used as a reference point by
the Muslim arbitrator. Similarly, what is customary dress
will still be acceptable as long as it does not resemble the
dress of any non-Muslim faith’s practice.

e As for clothing and hijab, as long as the clothing meets the
Sharee’ah requirements, the details of it are left to the
customs of the people, such as color choices or what is
considered male versus female dress.

e The default concerning earrings and their most common
usage is that they are adornments of women. The strongest
opinion, it is decided, is that they are forbidden for males.

e The default concerning people’s names is that of
permissibility. It is not necessary to change one’s name
unless it contains a non-Islamic meaning or a distasteful or
evil meaning. The change in the name is only related to the
first name and not the surname or the family name, unless
the surname is not actually related to one’s family or if
one’s lineage is not known. The new Muslim should be
instructed about this issue in a polite manner.

e Tattoos are ink injected under the skin via needles, thus
changing the color of the skin from that which Allah had
created it for the person. Tattoos are forbidden by the
agreement of the scholars, as there are clear, authentic
texts prohibiting them. If one can easily remove tattoos
without any harm, they should be removed, especially if
they contain any symbols or statements of disbelief. The
new Muslim should be guided in a gentle manner to
conforming to this ruling.

e The default ruling concerning dogs is that one should not
possess them unless there is a need for them, such as for
hunting or as a guard dog, or other similar cases that would
be determined by ijtihad.
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Issues Related to Wealth and Property

e Permissible wealth or property is that wealth which the Law
allows from what Allah has created or what is earned by an
individual from sanctioned means. Forbidden wealth or
property is that which is forbidden by the law, either in the
very nature of the item or due to the manner in which it
was earned. Mixed wealth or property is that which
contains both permissible and forbidden wealth.

e Earned forbidden wealth could have been earned with the
consent of the owner or without his consent. It could have
also been earned knowingly or out of ignorance or based
on an interpretation of the law. Each of these has its own
rulings.

e First, whoever has earned wealth that is forbidden of its
very essence, such as alcohol, idols and swine, it is
obligatory upon every Muslim in general and upon new
Muslims to destroy such items. It is not permissible for him
to benefit from it, save those exceptions that the Sharee’ah
has allowed, such as dying the hides of swine to make
leather, according to those who allow that, or one can use
the scraps of an idol after it is destroyed, and so on. This
permission applies only in the case of previously acquired
wealth. It would not be permissible to start (after one’s
conversion to Islam) investing in those items, even if one
will dispose of them in a permissible manner.

e Second, whoever has taken property from another without
their consent or permission, such as via stealing or
embezzling from public wealth, must return that property
to its rightful owner or to that owner’s heirs after his/her
death. The thief or embezzler cannot absolve him or herself
from responsibility except in that manner. If it is not
possible to return that property to its rightful owner, it
remains in the possession of the new Muslim. However, for
other than new Muslims, they must give that money to
worthy causes and keep only what they need.
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e Third, whoever has gained forbidden wealth knowing that it
is forbidden and obtains that wealth by the consent and
approval of its owner, such as via void transactions,
receiving a salary for forbidden employment, receiving
forbidden profits, receiving wages for prohibited deeds
such as giving false witness or recording interest
transactions, or via gambling or the lottery, or fortune
telling—concerning all of these, it is not mandatory for the
individual to return such money because then the other
party would have received both parts of the compensation
and counter payment. For new Muslims, it is not
mandatory that they free themselves from such wealth. It
will remain with them but accompanied by their
repentance, as Islam wipes away whatever precedes it.
However, for other than new Muslims, they must give that
money to worthy causes and keep only what they need.
Fourth, if one has been afflicted by engaging in a prohibited
business, then what should be done depends on the
situation. If the business was actually involved in dealing
with items that are prohibited in their essence, then it is
obligatory upon those Muslims to void such business and
free themselves from that forbidden wealth by destroying
it. It is not allowed for them to benefit from it, except in the
cases that the Sharee’ah allows. If a business was such that
the manner in which the money was made was forbidden,
then the money the new Muslim had made through that
remains with him or her. However, they should promptly
disband the business or exit from it.

Fifth, when it is obligatory for a new Muslim to free him or
herself from forbidden wealth, they should use that money
for charitable purposes and on matters of a general benefit
for Muslims. This would include building mosques or paying
the expenses of Muslims. This is because a difference in the
cause behind something is the same as a difference in the
essence of something. The prohibition is not transitive (so if
someone earned money through a haram transaction, and
then gave it away to a poor person or in exchange for
goods, it becomes halal for the poor who received it as a
charity and for the seller of the goods.)
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e Personal financial responsibility refers to a situation where
there are some financial rights or obligations upon a
person. Some of these financial responsibilities are
permissible, some are forbidden and some are a mixture of
what is permissible and what is forbidden.

e If a new Muslim is owed money due to a forbidden type of
transaction before their Islam and then receives that
payment after becoming Muslim, they must free
themselves from that wealth if they have the ability to do
so. Otherwise, they can keep that money since they earned
the right to it before they embraced Islam, as Islam wipes
away any [sinful] acts that precede it.

e If new Muslims have financial obligations that are of a
forbidden nature, such as paying interest, then they should
work on freeing themselves from such forbidden
obligations by fulfilling them in any legal way possible. If
they have no other option, they must pay it out of
necessity, since it was an earlier existing financial
obligation.

e If new Muslims have prior obligations to provide some
forbidden services, they should do their best to void the
contracts and return any moneys they have received, even
if they have to pay a penalty to void such contracts.

e As for obligations in which the permissible and the
forbidden are mixed, new Muslims should fulfill what is
permissible and exert themselves to refrain from the
forbidden, freeing themselves from it to the best of their
ability.

e Fifth, new Muslims must leave any forbidden occupation if
they are able to and should seek permissible substitutes. If
a new Muslim is not able to find a substitute and he/she is
forced to stay in that job for a temporary period, then they
should strive not to directly do, or at least minimize the
amount they do, of the explicitly forbidden acts, such as
serving alcohol in a restaurant. They must have the
intention to leave that job at the first opportunity.

Zakat on Forbidden Wealth

e There is no zakat on wealth that is forbidden by their very
nature, such as alcohol or pork. The only option is to remove
oneself from that wealth completely. As for the wealth
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which is forbidden due to the manner in which it was
received, such as stolen items or payment for forbidden
work, zakat is obligatory upon it from the time of the
person’s Islam or repentance. As for the mixed wealth, the
wealth that is forbidden due to its nature must all be done
away with. As for what is forbidden due to how or why it was
received, zakat is due on it from the time of the person’s
Islam or their repentance.

Ruling of One Who Did Not Pay Zakat out of Ignorance of
the Obligation

e There is no sin upon the one who did not pay zakat out of
ignorance of this obligation. It is not required of him to pay
the zakat if his ignorance is excusable, as the ruling
applicable to someone is not affirmed until the command
reaches them. However, if it is the case that their ignorance
is not excusable, as they had the ability to get the required
knowledge but were simply too lazy to do so, then the sin is
dropped from them via repentance. Nonetheless, the
obligation of the zakat amounts is not dropped as it is related
to the rights of the poor and needy, and the debt owed to
Allah has the most right to be repaid.

Giving New Muslims from the Zakat Wealth in Order to
Make Their Hearts More Secure

e |t is sanctioned to give new Muslims from the zakat wealth
in order to bring them closer if there is any need to do so
and to compensate them for any difficulties or hardships
they have faced due to becoming Muslim. This is true
regardless of whether they are rich or poor. The opinion
that states that this category of zakat recipients remains
and has not been abrogated is the correct opinion
concerning which there is no alternative. With respect to
the other categories of zakat recipients, new Muslims are
the same as any other Muslim.
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