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�ِ الر�َِْن الر�ِحيمِ   � اهللا

Sadaqat al-Fitr: Can this be paid in cash? 

 

There is no doubt that Sadaqat al-Fitr was originally initiated to be paid in food 

according to the following narrations: 

1. Ibn Abbas reported that the Messenger of Allah (may peace and blessings of 

Allah be upon him) ordained Sadaqa al-Fitr upon each person, whether free or 

slave, young or old, male or female: one sa’ of dates or barley or half sa’ of 

wheat” (
1
)

 

2. Ibn Umar reported that the Messenger of Allah (may peace and blessings of 

Allah be upon him) has ordained a Sa’ of dates or Sa’ of barley” upon each 

(person), slave or free, male or female, young or old from among the Muslims, 

and that it should be paid before the people leave for the prayer ground.”(
2
)

 

3. Abu Sa'id Al-Khudri reported that we used to give Zakat al-Fitr during the time 

of the Messenger of Allah (may peace and blessings of Allah be upon him) on 

behalf of each young and old, free or slave, out of three kinds:  one sa' of 

dates, one sa' of cheese or  one sa' of barley. We kept on giving it in this way 

until the times of Mua'wiya who considered two Mudd (i.e. half of a sa') was 

equal to one sa' of dates. But as far as I am concerned, I will keep on giving it 

the same way as I used to as long as I live”(
3
). 

 

With a slight difference about wheat, whether it should be a full sa' or a half of it, 

there are twelve companions, including the three afore mentioned, who either 

reported a similar text  or explained their own practice of giving Sadaqa.  There are 

                                                           

(1) Ahmad 1:351, Al-Nasa’i, 1802-2294, Al Daraqutni 2:152, Abu Dawud, 1619, Al-Baihaqi – 4:168. 

(2) Muslim 2:677, Ahmad 2:55-66, 102, 137, Al-Bukhari, 1512, Abu Dawood, 1609, Al-Nasa’i: 2284. 

(3) Reported by all six compilers of Hadith. 
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around seventeen Successors (Tabi’en), including Sa'id al-Musayyab, Mujahid, Al-

Sha'bi, Al-Basri, who held the same view. 

 

As for giving it in cash, the following narrations attributed to three successors, are 

given by Ibn Shaibi in his 'Al-Musawwaf: 

1. Auf reported that I heard the leAer of (Caliph) Umar ibn Abdul Aziz which was 

sent to (Amir) 'Adi in Basra: “From all the registered people (i.e. those who guard 

the frontiers), from each one of them, half a dirham should be deducted from 

their wages”(
1
). 

 

The saying of Qurrah made it clear that it was about Sadaqa al-Fitr. It says: 

 

“To us came the letter of Umar b. Abdul Aziz about Sadaqa al-Fitr: Half a Sa' from 

each person or its (equivalent) price: half a Dirham.”(
2
)

 

2. Al-Hasan said: There is nothing wrong in giving dirhams  for Sadaqa al-Fitr”(
3
). 

3. Ibn Ishaq said: I found them (i.e. our people) giving dirhams in the Sadaqa of 

Ramadan equivalent to the price of food.”(
4
)

 

 

There is also a report about 'Ata that he disliked giving silver in Sadaqa al-Fitr.(
5
)

 

This issue has been dealt with by Sheikh Ahmad b. Muhammad b. al-Siddiq al-

Ghumari Al-Hasani in his book entitled: 'Tahqiq al-Amal fi Ikhraj Zakat al-Fitr bil 

Mal’: edited by Nizam b. Muhammad Salih Ya'qubi of Bahrain. To support this view 

he has mentioned thirty two proofs, based on sayings of Successors as the maxims 

of Shari'a. 

                                                           

(1) Ibn Abi Shaiba, No. 10469. 

(2) Ibid, 10470. 

(3) Ibid, 10471. 

(4) Ibid, 10472. 

(5) Ibid, 10473. 
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A summary of the most important ones is given below: 

 

1. As for sadaqa, the basis is the wealth (Al-Mal)  itself. Allah Al-Mighty said: Take 

from their wealth a Sadaqa”. 

Al-Mal, in its origin, is used for  gold and silver. It has been applied to the camels 

mostly because that was the main wealth owned by the Arabs. The Prophet's 

explanation as how this Sadaqa is to be discharged came as a token of ease for the 

people. He allowed Sadaqa in the form of cattle for the owners of cattle, in the form 

of grain or crop from the farmers and in the form of gold and silver for those who 

owned them. But the objective remained the same: providing relief to the poor and 

the needy. 

 

2. A number of narraHons from the Prophet (SAW) suggest that it has been a 

common practice among the Companions to substitute one item of Sadaqa with 

the other, in order to make it easy for a person at the time of giving Zakat and 

Jizya. This type of exchange covered a number of items: cloth, animals, grain and 

items of trade, some in place of others or replaced with an equal amount of 

money. Here follows some of these mentioned: 

 

(I) Ta'wus reported: The Prophet (SAW) sent Mu'ad to Yemen and commanded him 

to charge Sadaqa out of wheat and barley. He took trade items ('Uroodh) and 

clothes in place of the wheat and barley.”(
1
) He added by saying: This is easier 

upon you and is also better for the migrants in Madinah.”(
2
)

 

(ii) 'Umar (RA) used to accept other objects in Sadaqa like silver and the like.”(
3
)

 

(iii) Both 'Umar and Ali (RA) allowed  accepingt objects and animals for Jizya, though 

it was normally  Dirham, Dinar or food.”(
4
)

 

                                                           

(1)  Ibid 

(2)  Ibid 

(3)  Ibid 

(4)  Abu 'Ubaid: al-Amwal, p.510 (No. 958, 959) 
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 (iv) Al-Baihaqi, under the chapter “Those who allowed accepting wealth in Zakat” 

mentioned the Hadith of Mu'ad as mentioned earlier. He used to send all the 

collected items of Zakat to the Prophet (SAW) in Madinah. The fact that the 

Prophet (saws) accepted Muad’s collection is seen as approval of Muad’s act, 

even though the Prophet (saws) himself  asked “to take grain from the people of 

grain, and sheep, cow and camels from those who own them respectively.”(
1
)

 

 (v) To accept an item of substitute in Zakat, Bukhari has mentioned the following 

Hadith on the authority of Anas (RA): 

 

Abu Bakr wrote to him the (guidelines) on how to collect Sadaqa. (Among it is 

mentioned) that the one who owns camels is liable to give a Bint Makhadh (a calf, 

one year old), but if he does not own one, he may give a Bint Labun (a calf of two 

years). It will be accepted from him but the collector of Zakat must give him twenty 

Dirhams or two sheep back as he has overpaid.”(
2
)

 

 

This Hadith clearly proves that money can be substituted in place of the part of an 

animal as a price for that part. And if it is acceptable in Zakat, it should be 

acceptable in Zakat al-Fitr as well. 

 

3. To accept monetary value, instead of commodiHes, is proven from the previous 

discussion. Secondly, Zakat is to be taken from the wealth itself, whether it is gold, 

silver, cattle or calves,  while Zakat al-Fitr is required of each person, whether young 

or old, free or slave, male or female. Even poor people are asked to pay it in 

accordance with this saying of the Prophet (SAW): 

 

“Tha'laba b. Abdullah reports from his father that the Prophet (SAW) said: One sa' of 

wheat on behalf of two persons, whether young or old, free or slave, male or 

                                                           

(1)  Al-Baihaqi: al-Sunan al-Kubra, 4:112. 

(2)  Al-Bukhari: No. 1448, 1453. 
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female. As for your wealthy people, Allah will purify them (with it), and as for your 

poor ones, Allah will return to them more than what they paid.”(
1
)

 

 

It shows that Zakat al-Fitr, unlike Zakat, is obligatory on each and every person with 

a certain purpose which is explained by the Prophet (SAW) as follows: 

 

Ibn Abbas reported that the Messenger of Allah (SAW) obligated Zakat al-Fitr as a 

means of purification for a fasting person to purify him from any vain talk and 

obscene acts and as a food for the poor. Whoever gives it before the prayer, it is 

considered as an acceptable Zakat and whoever gives it after the prayer, it is 

considered as a general Sadaqa.”(
2
)

 

 

Because it is required of each person, even from the poor because they are in need 

of purification too, it has been made easy by the Shari'a by asking each person to 

give that which is easily available to them.  During the times of the Prophet (SAW), 

money was a scarcity. People, either farmers or cattle holders, would find it easy to 

pay it with the commodities available to them rather than the money itself. The 

people were even allowed to give it from whatever food they had, even if this food 

was not the norm in that town. This is in line with the principle of Shari'a which 

asserts the benefit of the people and aims at relieving them from  hardship. There is 

no doubt that people in present times find it easier to give cash rather than  food. It 

is also easier for both the giver and the taker. 

 

4. Looking at the Ahadith and other sources (Athar) on this issue, it seems that there 

has been a distinction held by the Prophet (SAW), between the quantity of 

different types of food. A number of Ahadith and sources suggest that half a Sa' 

                                                           

(1)  Abdul Razzaq: Al-Musannaf, No. 5705, Al-Daraqutni: Al-Sunan 2:145. 

In the Isnad, the reporter Muhammad b. Sharahbil is declared weak by Al-Daraqutni but he is declared 

as trustworthy by Ibn Hibban as reported by Ibn Hajar (Lisan al-Mizan 5:199). 

(2)  Abu Dawud: Al-Sunan, No. 1609, Ibn Majah: Al-Sunan, No. 1827 
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(contrary to what is claimed by Al-Baihaqi and Ibn al-Mundir) of wheat was 

acceptable in Zakat al-Fitr against one Sa' of other kinds of food like dates and 

barley. This may be because wheat was scarce in Arabia and was more expensive 

than the others.  So the price of the commodities had been considered by the 

Prophet (SAW) in this issue. To say that the amount of half a Sa' is two Mudd has 

not been proved against the vast material of Ahadith and Athar. 

 

There are at least: 

 

• 12 Ahadith including those of Ibn Abbas, Aisha, Abu Huraira, Jabir b. Abdullah, 

Ali, and Abu Sa'id Al-Khudri. 

• 5 Mursal Ahadith including those of Sa'id b Al-Musayyab, Salim b. Abdullah 

and Al-Qasim b. Muhammad. 

• 10 Manquf Ahadith including all four caliphs. 

• 10 Athar including those of Mujahid, Ata, and Umar b. Abdul Aziz. 

 

Some of these Ahadith have been mentioned earlier. Let us record here two more: 

 

Ibn Umar reported that the Messenger of Allah commanded Amr bin Hazan to pay, 

in Zakat al-Fitr, half a Sa' of wheat or one Sa' of dates. 

 

Aisha is reported to have said: Given that Allah has blessed the people with wealth, I 

prefer it if they would give a full Sa' of wheat on behalf of each person.(
1
)

 

 

But her saying is preceded by these words: 

“The people used to give half of a Sa' in Zakat of Ramadan” as recorded by 

Muhammad b. Al-Hasan Al-Shaibani.(
2
)

 

                                                           

(1)  Ibn Abi Shaiba, No. 10458. 

(2)Muhammad b. Al-Hasan Al-Shaibani: Kitab al-Hujja ala Ahl al-Madinah, 1:536-537. 
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Thus a number of the people of knowledge, like Sufyan al-Thauri, Abu Hanifa,and  

Ibn al-Mubarak had adopted this opinion. 

 

5. By exchanging one item with another in Sadaqa al-Fitr on the basis of their Ijtihad  

shows that the Companions must have understood from the Prophet (SAW) that 

the price of these commodities along with the interest of the beneficiaries was 

paramount in this issue. Let us take a few examples to prove this point: 

 

(i) Abdullah b. Umar reported that the people used to give, in Sadaqa al-Fitr, one Sa' 

of barley or one Sa' of dates, or thin-husked barley or raisin until the time of Umar 

(RA) when wheat was available in abundance. Umar (RA) declared that half a Sa' 

of wheat sufficed in place of these things”.(
1
)

 

 

(ii) Al-Hasan reported that Ibn Abbas addressed us from the pulpit of Basrah at the 

end of Ramadan and said: “The Messenger of Allah (SAW) made this Sadaqa 

obligatory: one Sa' of dates or barley or half of a Sa' of wheat upon each person, 

whether free or slave, male or female, young or old. When Ali (RA) came and saw 

the prices were cheap, he said, “ Allah has expanded (your livelihood) upon you. 

So why don’t  you give one Sa' of every commodity.” 

 

(iii) Abu Said al-Khudri said(
2
): During the times of the Prophet (SAW) we used to 

give Zakat al-Fitr, on behalf of each person whether young or old, free or slave: 

one Sa' of barley or one Sa' of dates or one Sa' of raisins. We kept on giving it until 

Mu'awiya came either on Hajj or Umra. He spoke on the pulpit. Among what he 

said was: 

 

                                                           

(1)  Abu Dawud: No. 1614, Al-Daraqutni: 2:145. 

(2)  Abu Dawud, 2:145, Al-Tahawi: Mushkil al-Athar, 4:347. 
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“I see that two Mudd (i.e. half a Sa') of Syrian wheat is equal to one Sa' of dates.” 

 

So the people took this opinion. 

 

Abu Sa'id said: As far as I am concerned, I will keep on giving it (as before) as long as 

I live.”(
1
)

 

 

So there were among the Companions who wanted to stick to the Sunnah literally 

and there were those who took the liberty of exchanging an item with the other and 

of changing the quantity as well according to the price in the market. 

 

Ahmad Shakir, in his commments on Al-Muhalla by Ibn Hazm who sticks literally to 

just two items, dates and barley, says: 

 

“This Zakat is obligated to let the poor people avoid begging door to door on Eid day 

while the rich people enjoy their wealth within their houses. Let everyone think 

sincerely; is he going to relieve the poor from going around begging if he gives one 

of them a Sa' of dates or  barley in a city like Cairo in these days? What will a poor 

person  do with it except go  around looking here and there to find someone who 

will buy it, even at a cheap price, in order to buy for himself and his children the 

food they can eat.”(
2
)

 

 

6. According to Al-Hakim, al-Daraqutni and Ibn Sa'ad, the Prophet (SAW) said: Make 

them rich enough to stop them wandering (From place to place on this day)(
3
). 

 

                                                           

(1)  Al-Bukhari: No. 1506, Muslim 2:679, Abu Dawud, No. 1614, Al Nasai, No. 2293, Al-Tirmidhi, No. 673, Ibn 

Majah, No. 1829 

(2)  Ibn Hazm: Al-Muhalla, 6:120-127 

(3)  Ibn Sa'ad: Al-Tabaqat, 1:248, Al-Hakim: Ma'rifatu 'Uloom al-hadith, p.131, Al-Daraqutni: Al-Sunan, 

2:152, 153.  
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It means that the main objective behind this mysterious act was to enrich the poor 

on Eid day so that they did not need to walk around looking for food.  Is this 

objective not achieved by money which enables a person to buy what he wants in 

the easiest way? During the times of the Prophet (SAW), not much food in the form 

of flour, bread or cooked items, was available in the market. Even grain could only 

be found at specific times when it was carried and brought by caravans. In such 

situations, if the people were allowed to give Sadaqa al-Fitr in cash, the poor may 

have had difficulty in finding foodstuffs to buy because there was a scarcity of food 

or because the market was closed for Eid. To save them from wandering around 

looking for shops, a gift in the form of grain was the best option. In present times, 

the situation has changed drastically. Now all types of food are easily available in the 

markets and so it is a lot easier for a poor person to buy his desired food with 

money without much difficulty. In fact, if he is given grain only, he may have  

difficulty in benefiting from it. 

 

7. The Prophet (SAW) declared Zakat ul-Fitr as a food for the poor: 

 

Ibn Abbas reported that the Messenger of Allah (SAW) obligated Zakat ul-Fitr as a 

purification for the fasting person from vain talk and obscene acts and as a food for 

the poor. Whoever pays it before the prayer, it is considered as an acceptable Zakat, 

and whoever pays it after the prayer, it is considered as a general Sadaqa.(
1
)

 

 

So the Prophet (SAW) obligated it as a food for the poor. Nowadays,  grain is not 

considered as food, especially for the poor. Is it not true that some people would 

like to have flour so they can cook the kind of bread they like, while others would 

prefer to buy ready-made bread from the shops? In either case, Zakat ul-Fitr given 

as cash would benefit all parties. 

 

                                                           

(1)  Abu Dawud: Al-Sunan, No. 1609, Al-Daraqutni: Al-Sunan 2:138, Al-Hakim: Al-Mustaddrak 1:409 
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8. During the Hme of the Prophet (SAW), most of the people used to store the grain 

at home as it was a scarce commodity not available in the market at all times. 

Those who used to give Sadaqa in general used to give out of the grain they had 

at home. Whenever the Prophet (SAW) made an appeal in the mosques to 

entertain some guests or some poor visitors, the Companions used to bring 

whatever food they could afford. Sometimes they even gave clothes in Sadaqa. 

The women used to give out of their jewellery. Very seldom would they give 

money. 

 

During the time of the Prophet (SAW) the poor people were happiest when they 

were given food, and this is why  Allah Al-Mighty admired those who feed them.  

 

He, the most Glorified said: 

�Q�R��S�T��  

“They feed in spite of their love for food.” (Ad-Dahar/Insan: 8) 

 

The Almighty describes the evil of the non-believers to include: 

��Ý� �Þ�� ���� ��ß�à�á�â�  

 “He did not believe in Allah the Great and he did not even encourage the feeding of 

the poor.” (Al-Haqqah: 33-34) 

 

��[�\� �]��̂_��̀a�b�c�d�  

“He is the one who drives away the orphan and does not encourage the feeding of the 

poor.” (Al-Ma'un:2-3) 
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��{z�|�}�~��� �� �¡�¢�£�¤�¥� �¦�  

“Nay, you do not respect the orphans nor did you encourage the feeding of the poor.” 

(Al-Fajr: 17-18) 

 

The emphasis is laid on food in particular because of the dire need for it during the 

times of revelation, but the same rule applies to those who do not spend money for 

the poor and the needy. As the ruling applies to all times, everyone of this nature is 

covered by these verses: those who do not give food (as was the case during the 

times of the Prophet (SAW)) or those who do not give money to help the poor buy 

what they need (as is the case in our times). 

 

Similarly, the Prophet (SAW) said when he was asked, “Which action gives the most 

reward”: “To make a believer happy by satisfying his hunger or by covering his 

shame with clothes, or by fulfilling his needs.”(
1
)

 

 

So the Prophet (SAW) linked his happiness with food and dress and not with money, 

unlike the situation in our times when people are happier if they are given money 

instead of food or clothes. 

 

9. According to a report transmiAed by Al-Tabarani, and as reported by Abu Sa'id al-

Khudri, the Prophet (SAW) accepted from the bedouins cheese only. This is why 

the Shafi’i scholars say that people of the towns are not allowed to give cheese 

because it is not their food. This proves that the Prophet (SAW) gave 

consideration to each people regarding the type of food to which they were 

familiar. So in our times we are more familiar with money to buy whatever food 

we like. Furthermore, we notice that the Companions used to give a variety of 

things in Sadaqat al-Fitr, like raisin and flour, even though the Prophet (SAW) 

                                                           

(1)  Transmitted by Al-tabarni in his “Al-Ausat” as mentioned by Al-Mundiri: Al-Targhib wal Tarhib, No. 3046. 



	�  

Issues Related to the Financial Matters and Mosques                                   Dr. Suhaib Hasan 

 

 
 

AMJA 12th Annual Conference | Contemporary Issues Facing Islamic Centers in the West | March 20th-23rd 2015 

 "األراء الفقهية في هذا البحث تعبر عن رأي الباحث و ليس بالضرورة عن رأي أمجا"

"Fiqh opinions in this research is solely those of its author and do not represent AMJA 

himself only mentioned dates, barley and wheat. By accepting other forms of 

food, he approved all such things which could make the poor satisfied on Eid day. 

And as long as this is the reason behind the obligation of Sadaqat al-Fitr, money 

should be more acceptable in our times for the same reason. 

 

10. According to the maxim held by Maliki scholars, consideraHon to the objecHves 

should be given preference over consideration to the means. The objective is to 

benefit the poor while the food is a means to achieve this objective. And as long 

as the means have changed, like money instead of food, there is nothing wrong 

in shifting from one type of means to the other. It should also be noted that if a 

certain type of means has lost its advantage in face of a new type of means, it is 

no longer considered to be a valid means to achieve the objective behind it. 

 

11. The obligaHon to give Sadaqat al-Fitr seems to be meant entirely to bring relief 

to the poor. According to some scholars, the Prophet (SAW) extended this 

obligation to include not just children, but even the one who is still in the womb. 

He wanted to broaden the sphere of the collection in a way that it could reach 

more and more people. Sadaqat al-Fitr is declared by him as a means of 

purification for the fasting person from vain talk and obscene acts. How does 

this apply to children who are not obliged to fast at all? For the Prophet (saw) to 

ask for Sadaqat al-Fitr to be paid on behalf of children who do not fast suggests 

this rule is designed for the benefit of the poor. 

 

It would seem that the obligation of taking Zakat from the wealth acquired in the 

name of a minor who is still not obliged to pray and fast follows the same objective, 

which is to bring relief to the poor on a day of celebration.  

 

12. According to Maliki jurists, every ruling in Sharia, which is subject to a cause, is 

good for analogy. The same applies to this ruling which has a cause behind it, so 
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it is perfectly good for expansion on the basis of analogy as long as there is no 

evidence to prevent it. 

 

13. Among the established maxims of Sharia is the following: 

 

“Hardship brings ease”. This is in accordance with these sayings of Allah Al-Mighty: 

 

��§��̈©�ª� �«�¬�®� �¯�  

“Allah likes ease for you and He does not like difficulty for you.” (Al-Baqara: 185) 

 

��O�P�Q�R� ��S�  

“Allah likes to lighten for you (your difficulties).” (Al-Nisa: 28). 

 

And in accordance with the saying of the Prophet (SAW) as reported by Anas (RA): 

“Make it easy, do not make it difficult; give good tidings and do not let them despair 

(of God’s mercy).”(
1
)

 

 

There are many examples of accommodation and easing of the law which are 

allowed in the matters of purification, prayer, fasting, and consuming food for 

people facing hardship. By the same analogy, there has to be accommodation for 

people who in our times do not have easy access to grain to give as Zakat al-Fitr, and 

to the poor who would not benefit if they were indeed given grain when they would 

prefer vegetables.  

 

 

                                                           

(1)  Narrated by both Bukhari and Muslim: No. 1733. 
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14. Among the most important maxims of Sharia is: 

 

“To acquire what is beneficial and to expel what is harmful.” 

 

For example, to tell a lie is among the major sins but it is permitted if it will achieve a 

greater benefit in exceptional situations, such as bringing two disputing parties to 

reconciliation. The Prophet (SAW) said: “He is not a liar: he who brings two persons 

to reconciliation by saying what is good or indicates what is good (in order to 

reconcile them).”(
1
) 

 

There are many examples of this nature. The rulings of Sharia go with the 

consideration of benefits attached to them. No doubt that in this issue in particular, 

the benefit lies with paying money to the poor by which they can buy whatever food 

they like. 

 

In the end, let us have a summary of this issue. Those who permitted giving money 

in Zakat al-Fitr include Ata, Umar b. Abdul Aziz and Al-Hasan al-Basri from among 

the successors; and Al-Thawri, Imam Abu Hanifa and Al-Ramli (from among the Shafi 

scholars). 

 

Ibn Taymiyya adopted a middle course by saying: 

 

“To give the price (i.e. money) without a need or a preferable advantage is not 

allowed.” 

 

This means that it is allowed where there is a need or advantage. 

 

                                                           

(1)  Al-Albani: Sahih al-jami 'Al-Saghir, No. 5255. 
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As for the three Imams, Malik, Al-Shafi and Ahmad, they do not allow giving money 

either in Zakat al-Fitr or in Zakat in general because the Prophet (SAW) mentioned 

specific things to be given in Zakat. 

 

Those who permit this practice take evidence from the following  verse which 

mentions wealth in general: 

 

��j�k�l�m�   

 “Take from their wealth a Sadaqa.”(Al-Tauba: 103). 

 

Wealth includes money as well. So it is among those things which have been 

specifically mentioned by Allah Al-Mighty Himself. 

 

In conclusion we have to say that whether someone gives particular items in Zakat 

al-Fitr (which is often considered preferable) or gives the equivalent amount of 

money, he is in the right. 

 

And Allah knows best. 
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Concerning auctions in the Mosque 

 

In general, engaging in any type of sale is not allowed in the mosque. But to convene 

a bazaar or an auction in it for the benefit of the mosque itself is a different matter. 

It is reported on the authority Anas b. Malik (RA) that a man from Ansar came to the 

Prophet (SAW) asking him (for some help). He asked him: Have not you got anything 

at home? He said: Of course, yes, some garments, part of which we wear and part of 

which we spread (on the floor) and a bowl of water by which we drink. He said: Bring 

me both of them. So he brought them. The Prophet (SAW) took them in his hand and 

said: Who is going to buy them? A man said: I will take them for one Dirham. He said: 

Who could increase to more than one Dirham? He repeated it two or three times. So 

another man said: I will take them for two Dirhams. The Prophet (SAW) gave them to 

him and took two Dirhams and handed over the money to the Ansari saying: Buy food 

for one Dirham and give it to your family and buy with the other an axe and bring it to 

me. The Prophet (SAW) attached it to a piece of wood with his own hand and then 

said to him: Go away, cut some wood (for fuel), sell them and I must not see you 

except after fifteen days. The man went away cutting the wood and selling it. Then he 

came to the Prophet (SAW) while he has acquired fifteen Dirhams by which he bought 

for himself some clothes and some food. The Prophet (SAW) said to him: This is better 

for you then be coming on the Day of Resurrection with a mark on your face because 

of begging. Asking people is not allowed except for three types of people: for a very 

poor person, for a person under heavy penalty, or for a person under an obligation to 

pay a blood-wit.”
 )1(  

The context shows that this event must have happened in the mosque because the 

Prophet (SAW) addressed him in the presence of other people and there is no such 

place where the Prophet (SAW) could see a number of people except the mosque 

itself. 

                                                           

1 �  Abu Dawud, No. 1641. 
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In our present times, especially in the West, mosques take the forms of Islamic 

centres which provide a number of facilities including multi-purpose community 

halls used for prayers on Fridays because of increased numbers of worshippers, 

weddings, exhibitions, lectures, social gatherings, indoor games and holding bazaars. 

Therefore, such types of sales could easily be held in such community halls rather 

than in the main praying hall.    

 

Concerning payment to a fundraiser 

 

This is an issue which deals with the validity of such a practice where the stipend of 

a worker is to be determined from the very same amount which has been created 

by his own effort. 

There are those who do not allow it such as Ibrahim Al-Nakh’i, Al-Hasan, Ibn Sirin, 

Ata, al-Zuhri, Qatada, Ma’mar, Ayyub al-Sakhtiani, Sa’id b. Al-Mussayib from among 

the successors and Malik (according to one report), Abu Hanifa, Shafi and Ahmad 

from among the Imams. 

Among those who allow it are Ibn Abi Laila, Auza’i, Laith, Muzani (from Shaf’i school 

of fiqh) and some Maliki jurists. 

The evidence on which the first opinion is based is the report of Abu Sa’id Al-Khudri 

that the Prophet (SAW) forbade hiring of a stallion and the miller’s handful of 

payment”
 )1(
. The second part is added by the reporter known as ‘Ubaidullah. 

We are concerned here with the second part of this Hadith i.e. Qafiz Al-tahhan 

(handful of flour from the grains) which is given to the Miller as his wages for 

grinding the grains. 

The wages in this particular case, did not exist at the time of the contract with the 

Miller. The flour is the product of his own effort from which he is given the price. In 

                                                           

1�  Al-Baihaq, the chapter of sales, 5:10854. Al-Daraqutni, 2:1020 – Abu Ya'la, 1: no.1020. Al-Tahawi: 

Mushkil al-Athar 4:306. 
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other words, a non-existent thing, at the time of the contract, was declared as the 

price. 

Similar to it is the case of a butcher who is not allowed to take the wages of his 

services in the form of a piece of meat from the same animal’s flesh which he was 

asked to slaughter. 

Those who allow this practice advance the following arguments: 

1. The Hadith itself is not sound. It has many flaws in it. First, three reporters, in 

the isnad of both al-Baiqahi and al-Daraqutni, known as Ishaq Al-Zayyat, 

Ubaidullah b. Musa and Hisham Abu Kulaib and especially the last one are not 

reliable and trustworthy. Secondly, this saying is attributed to Abu sa’id al 

Khudri rather than the Prophet (SAW) as far as the Isnad of both Al-Baihaqi 

and Al-Daraqutni. Al-Tahawi did not report it as Marfu Hadith but with 

reporters who attract disparaging remarks. Thus it seems to be a Ma’lul 

hadith. Thirdly, even if this Hadith is taken for granted, it may mean that such 

a dealing is not allowed when the quantity of the flour, given as wages, has 

not been fixed in the beginning.
)1(  

2. There are similar practices like Muzar’a (crop contract), Musaqat (watering 

trees contract) and Mudawaba (profit-sharing contract in which the employee 

or the labourer receive the payment of his services from the very same 

product which he helped to grow and sustain. 

3. On the basis of Urf (custom), a number of professions are allowed like that of 

tailors, shoe-makers etc, who are given the material for sewing the clothes or 

making a shoe, provided that they can keep a certain amount of the material 

as their wages. 

Similar is the case of those fund collectors for charities, Islamic seminaries 

who receive their wages as a “commission” from the very same amount which 

                                                           

1�  Al-Zuhaili; Al-Fiqh al-Islami wa adillatuhu, 4:51. 
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they collect from the people.
 )1(
 This is how the arguments from both sides 

have been advanced. 

In my view, to allow a fundraiser’s wages from the very same amount which 

he happens to raise because of his skill and eloquence as an analogy to the 

dealings known as Muzar’a, Musaqat and Mudaraba seems to be incorrect. In 

all these aforementioned dealings the capital, to which the services of the 

employee, are directed, has been existing. Unlike the case of a fundraiser 

where there was no such capital available. In fact, the fund raiser himself, 

with his skills and eloquence, was able to produce the capital. 

The only way it could be allowed is that of Ijara (hiring). In this case, the 

services of a fundraiser are hired for a specific amount of money according to 

the time he is supposed to devote to this task. It should not be linked to the 

amount which is going to be raised. It is just like the services of a teacher who 

is paid according to the time he devotes to the class whether it is big in its size 

or small. Some contemporary scholars tend to allow the payment to the 

fundraiser as a ‘commission’ with a certain percentage in accordance with the 

amount he raises to appreciate and encourage them but in my opinion it 

opens an avenue of greed and corruption which has become a source of 

malpractice and mistrust in the global trade and state-controlled contracts.  

 

  

                                                           

1�  Ibid, 2:372. 
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Sending Zakat al-Fitr to a foreign land 

 

There have been two opinions among the salaf on this issue. First, those who 

disliked sending zakat in general to a place other than the one where it has 

been collected like Al-Hasan Al-Basri, Al-Dahhak,  Sa’id b. Al-Jubair and Al-

Qasim b. Muhammad.
 )1(
 

 

The Caliph Umar b. Abdul Aziz held the same opinion as he ordered to return 

the Zakat to Iraq from where it came while he was in Syria
)2(
. The basis for this 

opinion is the saying of the Prophet (SAW) to Mu’az b. Jabal when he sent him 

to Yemen to collect Zakat: “It is to be taken from the rich therein and to be 

returned to the poor therein.”
 )3(
 

 

It is also reported on the authority of Ibrahim b. Ata, the free slave of Imran b. 

Hussain that Ziyad and some other governors sent Imran b. Hussain to collect 

Zakat. When he returned, Ziyad asked him: “Where is the money?” He 

replied: We have placed it where we used to place it during the times of the 

Prophet (SAW)
 )4(
. 

 

Secondly:  It is allowed to send it from one place to another according to Abu 

al-Aliya and maimun who used to send their Zakat to Medinah to be 

                                                           

1 �  See Ibn Abi Shaiba: 6:10407, 10410, 10411, 10412. 

2�  Ibid, no. 10409. 

3�  Reported by all six traditionists. 

4�  Abu Dawud, No. 1625. 
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benefitted by the progeny of Muhajirun and Ansar 
)1(
. Ata said: They are all 

Muslims. So give wherever you like.
 )2(  

 

Similar to this opinion is to transfer Zakat to another town if the needs of the 

place of collection has already been met. It is reported that when Mu’az took 

Zakat from Yemen to Medinah, Umar was not happy and said to him: I did not 

send you as a tax collector.” He replied: I did not find anyone who deserved to 

receive it.” 

 

Imam Ibn Taimmiya preferred this opinion. He allows transferring Zakat from 

one town to another either because of a greater benefit or because of a 

needy relative who lives there. It is noted that the people in the west, like USA 

and UK, even if they are poor, they get enough funds from the local 

authorities like social security departments to sustain them and their families. 

So there seems to be no wrong if a greater part of Zakat monies, after 

meeting the needs of the local deserving people, could be sent abroad in 

Middle Eastern, South Eastern or African countries where there is a real need 

to provide relief to the poor and the needy.  

 

This opinion is also supported by Sheikh Abdul Razzaq Al-Afifi. 

 

 

 

  

                                                           

1�  Ibn Abi Shaiba, 10413, 10415. 

2�  Ibid, 10414. 
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Borrowing from the general Fund 

 

The question is raised about the validity of borrowing from the general funds, 

prior to the Eid day, in order to reach the poor and needy with enough money 

to allow them to enjoy the Eid day. The amount borrowed is to be repaid from 

the Zakat al-Fitr which is normally collected on Eid day.   

 

This can be solved on two levels: 

 
1. To ask the people to advance the payment of Zakat al-Fitr by a few days 

before Eid day. It is reported that Al-Hasan Al-Basri did not see any 

objection for a person to advance the payment of Sadaqat al-Fitr by one or 

two days before Eid.
1
 A similar report is that of Ibn Umar. He used to give 

Sadaqat al-Fitr a day or two before Eid to those who were there to receive 

it.
2 

The famous Hadith of Abu Hussain shows that the food collected for Sadaqat 

al-Fitr was used to be stored prior to the Eid day. In short, it speaks about Abu 

Huraira (RA) who was appointed by the Prophet (SAW) as a keeper of Zakat. 

He witnessed one night a person who tried to steal the grain. Abu Huraira 

caught him on the spot but released him when he pleaded earnestly to let 

him go. But he was there on the following night. Again Abu Huraira let him go 

out of mercy. He was spotted on the third night as well when he refused to 

release him and told him that the matter was going to be reported to the 

Prophet (SAW). At this point, the person begged him to be freed if he told him 

to say certain words (i.e. Ayat al-Kursi) to avoid a visitation from Satan 

(Shaytan). Later, Abu Huraira revealed the whole story to the Prophet (SAW) 

who, after listening to the story said: Abu Huraira! Do you know who was this 

                                                           

(1)   Ibn Abi Shaiba, 7:10896 

(2)   Ibid, 7:10897 
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person? He was Satan himself but he, though being a liar, he had told you the 

truth.”
)1(  

 

This narrative suggests that Sadaqat al-Fitr has been collected at least three 

days before Eid. 

2. Money could be borrowed from the general funds with the intenHon of 

reaching the poor and needy on Eid day with enough relief to facilitate 

them to enjoy the happiness of Eid. And as soon as the amount of Sadaqat 

al-Fitr is collected on Eid day, the borrowed money is refunded. 

 

3. It is reported on the authority of Abu Rafi that the Messenger of Allah 

(SAW) borrowed from a man a young camel. When later he received camels 

from those of Sadaqat, he asked me to return (to the man), a similar 

one.”
)2(  

  

                                                           

1�  Bukhari, 4:149 
2�  Abu Dawud, No. 3346. 
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Use of Zakat to build or maintain a Mosque 

 

The whole discussion is revolved around the interpretation of the Qur'anic 

term “fi sabil Allah” (in the way of Allah) in verse 60 of Surah al-Tauba which 

gives specifically eight categories of the recipients of Zakat. 

 

Does it include all Islamic activities including erecting mosques and 

maintaining them or not? Let us try to go through the various interpretations 

of this verse chronologically. 

 

1. It means jihad and all what is associated with it like the equipment, 

ornaments and maintenance in view of the predominantly understood 

interpretation of the term in the Qur'an as fighting for the sake of Islam. 

 

2. According to Ibn Umar, Ibn Abbas and Al-Hasan, it includes such a pilgrim 

who has set on his journey of Hajj but needed some assistance to carry on 

with it in view of the Hadith of Umm Ma'qal.
 )1(  

 

3. In the sixth century Hijrah, Imam Razi in his Tafsir, quotes Muhammad b. 

Ismail al-Qaffal (d. 365 A.H, a shafi jurist) who was of the view to expand 

the understanding of this term to cover a number of works for the welfare 

of the public like shrouding the dead, building the forts and the mosques.
 )2(  

 

This view was strongly supported by Rashid Raza, Muhammad Shaltut and 

many contemporary scholars. As further evidence, they quote the case of a 

                                                           

1�  Sunan Abu Dawud, No. 1990. 
2�  Al-Razi: Al-Tafsir al-Kabir 16:113 
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murdered person in Khaibar whose blood money was paid by the Prophet 

(SAW) from the camels of Sadaqa (i.e. Zakat).
)1(  

 

4. A much wider interpretaHon of “Jihad” is adopted by al-Sanani, Nawab 

Siddiq Hasan Khan and many contemporary scholars like Amin Ahsan Islahi, 

Sulaiman al-Nadawi and Muhammad Yusuf al-Qaradawi who are of the 

view that the term “Jihad” includes both types: Jihad with sword and Jihad 

of Da'wa. All such activities which help in promoting Islam, defending the 

tenants of Islam in the face of allegations and criticism, like the role of 

scholars as Mufti, Qazi, teachers and the Islamic Centres and religious 

seminaries and that of print and electronic media are different ways of 

Jihad. 

 

A number of contemporary discussions on the issue reflect the arguments in 

favour of expanding the interpretation of the term “fi sabil Allah” to cover the 

third and fourth opinions against those who strongly stand for the first two 

opinions which were known to Salaf and any deviation from this is a distortion 

of the meaning of “fi sabil Allah”. 

 

Let us have a glance on the arguments advanced by the two groups: 

 

A. First two opinions: 

(I) The verse 60 of Surah al-Tauba begins with the restrictive mode of (Imama) 

which confines the recipients of Zakat to the eight categories only. If the 

term “fi sabil Allah” is generalised to cover all good and beneficial works, 

then there was no need to mention these eight categories specifically. 

 

                                                           

1�  Abu Dawud, No. 1638. 
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The Prophet (SAW) himself is seen hesitant to give Zakat to anyone out of 

those prescribed in this verse. It is reported on the authority of Ziyad b. Harith 

al-Sudai that he visited the Prophet (SAW) and made a pledge of allegiance to 

him. (After his long narrative) he said: A man came to him and said: O 

Messenger of Allah! Give me out of Sadaqa. The Messenger of Allah said to 

him: Allah was not pleased, in the matter of Sadaqa, with no ruling of a 

Prophet or anyone else until He gave his own ruling by allocating it to eight 

categories. If you think you are one of them, I will give you your right.”
)1(  

 

(ii) “Fi sabil Allah” is a Qur'anic term which is predominantly applied to Jihad 

in its particular application to fighting. 

 

Ibn Jarir Al-Tabri says: 

“His saying “fi sabil Allah” means to spend helping the Deen of Allah, His way, 

His Sharia which He ordained for His people to fight His enemies. And that is 

known as “Ghazar” (I.e combat).
5 

 

Ibn Hajar says: 

“The first meaning comes to the mind about “fi sabil Allah” is none but 

Jihad.”
)2(  

 

Similar are the saying of Ibn al-Athir, Ibn al-Jauzi and Ibn Qudama. 

 

(iii) At the most, it can cover the pilgrims according to Imam Ahmad. It is 

reported that Umm Ma'qal said: It was the time when the Prophet (SAW) 

                                                           

1�  Abu Dawud, Kitab al-Zakat, No. 1630. 
(5)   Tafsir Ibn Jarir, 10:165 

2�  Ibn Hajar: Fath Al-Bari, 7:29. 
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set on for his farewell Hajj. We used to have a camel which was declared 

to be “in the way of Allah” by Abu Ma'qal who later died of an illness. I 

visited the Prophet (SAW) when he returned from the Hajj. He asked me: 

Umm Ma'qal! What made you not accompany us in Hajj? 

She said: We were ready to embark but Abu Ma'qal died. We used to have a 

camel on which to set on for Hajj but Abu Ma'qal dedicated it to the way of 

Allah.” 

The Prophet (SAW) said: Why did you not set on it as Hajj is in the way of 

Allah.”
 )1(  

 

A criticism of this Hadith is advanced by those who do not hold this opinion. 

They say that this narration comes through Muhammad b. Ishaq who 

narrated it by the mode of (Ayn). Being a Mudallis, such of this saying is 

considered as weak.
 )2(  

 

Anyhow, this opinion is held by both Ibn Umar and Ibn Abbas as well. A 

number of Fatwa to this effect were issued by the Permanent Committee of 

Scholarly Research and Fatwa, headed by Sheikh Abdul Aziz b. Abdullah b. Baz 

concerning the erection of mosques and Islamic Centres with Zakat funds.  

 

It says: It is not allowed to spend Zakat monies into erecting mosques or 

Islamic Centres as Allah has confined it to the eight categories in Surah al-

Tauba except if the money is meant to be spent on the poor through these 

Islamic Centres which are run by reliable and trustworthy people.”
)3(  

 

                                                           

1�  Al-Nawawi: Kitab al-Majmu, 6:158. 
2 �  Fatwa No. 17534 dated 29.11.1415 AH. 
3�  ResoluHon No. 24 dated 21.8.1394 AH. 



�	  

Issues Related to the Financial Matters and Mosques                                   Dr. Suhaib Hasan 

 

 
 

AMJA 12th Annual Conference | Contemporary Issues Facing Islamic Centers in the West | March 20th-23rd 2015 

 "األراء الفقهية في هذا البحث تعبر عن رأي الباحث و ليس بالضرورة عن رأي أمجا"

"Fiqh opinions in this research is solely those of its author and do not represent AMJA 

Another Resolution issued by the Council of the elder scholars says: 

 

The Council has looked into the paper prepared by the Permanent Committee 

for Scholarly Research and Fatwa concerning the interpretation of “fi sabil 

Allah” from among the categories of Zakat whether it is confined to the 

fighters and Mujahideen in the battlefield and those who are stationed at the 

borders to guard and their needs or it is a general term to cover all good 

deeds like building the mosques and the bridges, learning and teaching 

knowledge, sending preachers and guides and similar activities. After looking 

deeply in both opinions, the majority of the members of the Council adopted 

the first opinion which is taken by the majority of the scholars of Tafsir, Hadith 

and Fiqh that the term “fi sabil Allah” is confined to those volunteer fighters 

who come out to carry out Jihad and all what they need like the fighting 

equipment and its maintenance. If they do not exist, Zakat is to be directed to 

other categories. But it is not allowed to spend it in general public works 

except if no one is left out of the eight categories
10

. 

 

The Preferred Opinion 

 

The presenter of this paper has endeavoured to establish the meaning of “fi 

sabil Allah” by going through all such verses in the Qur'an which contains 

“Sabil Allah” in the text either by the prefix “Fi” (giving a positive concept) or 

“An” (giving a negative concept). 

 

The term “fi sabil Allah”is preceded by a command of Jihad or Qital (fighting) 

or spending the wealth or Hijrah (migraHng) 45 Hmes whereas the term “an 

sabil Allah”, meaning “against the way of Allah” is preceded by “Sadd” 

(prevenHng) or Idlal (misguiding) 22 Hmes. 
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The same two meanings occur with similar forms like Sabili (my way) or 

Sabilika (your way) or Subuluna (our ways) or Sabil Rabbika(the way of your 

Lord). 

 

Because this discussion involves a lot of Ayat in Arabic with grammatical forms 

and modes, the author has preferred to present it in Arabic after this section. 

 

The summary of his findings is as follows: 

“Sabil Allah” applies to the dogma of Tawhid, the Din of Islam, the call to the 

Qur'an. The believers are called upon to to exercise all such activities which 

help promote the Way of Allah, defend it by tongue and pen, by might and 

main, to spend all what is dear to them for its sake and to leave that land 

where it becomes difficult for them to follow it. 

 

As for erecting the mosques, it should be done with their pure Halal income 

with the intention of securing a place in the Paradise. This is how the Prophet 

(SAW) and his Companions built the Mosque in Madinah and this is how it had 

been expanded by the successive Caliphs and Kings throughout the ages. 

 

Furthermore, erecting a mosque in the West attracts a lot of money, 

sometimes in the millions of dollars. To spend this type of money from Zakat 

funds means depriving thousands of deserving poor, needy and destitute, 

especially in third world, from a reasonable source of survival. Anyhow,as part 

of Zakat could be allocated to Da'wa activities undertaken by these mosques 

and Islamic Centres according to the principle expounded above concerning 

Jihad of a Da'wa nature. 

 

I come to the end of this discussion by giving this preferred opinion in Arabic 

as mentioned above. 

 

May Allah Al-Mighty accept this humble effort of mine.    
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Delaying the distribution of Zakat al-Fitr 

 

Fatwa by the Fatwa Committee of the Society for the Reawakening of the Islamic 

Heritage (Kuwait).  

 

Delaying Zakat has two rulings: 

 

A. It is not permitted to delay the paying of zakat if there is no valid reason. The 

person would be sinful and responsible because of this delay as Zakat is 

payable promptly. Allah Al-Mighty said: “And give Zakat.” 

 

Among the Shafi’i scholars, Abu Ishaq Al-Shirazi, the author of Al-Muhazzab, 

said: 

“It is not allowed for a person to delay paying his Zakat if it has become due 

upon him. It is a right he owes towards others. He is being ordered to pay 

those who deserve it. So any delay on his part is not allowed. It is just like 

something deposited as a trust with someone. If he is asked to return it to its 

owner, he is a guarantor and should do so.”
1
 

 

Among the Hanbali scholars, Ibn Qudama said: 

“Zakat is payable promptly. It is not allowed to delay paying it while the 

person has the money in his possession and has the ability to do so as long as 

he does not anticipate any harm. This is the view of Shaf’i as well. Abu Hanifa 

allowed delaying its payment.” 

 

Our view is that an order by way of command is to be carried out promptly. 

The one who delays it will deserve punishment. It is due promptly because the 

command for giving it stresses the needs of the poor who need it without 

                                                           

(1) Al-Majmu’ 5:331. 
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delay. It is also stressed because it is a form of worship which is repeated, like 

prayers and fasting. So it should not be delayed from its due time. 

 

Al-Athram said: I heard Abu Abdullah (saying about) a person who delays 

paying Zakat after a year has passed on his wealth. “No, why would he 

delay?” And then he made very strong comments about it. He was told that 

the person pays it in short installments. He said: “No, he should pay it all as 

soon as the year has passed.”
2
 

 

B:    It is allowed to delay the payment of Zakat if the person has pressing needs, 

but he must not delay it too long in order to give it to a poor person who is 

not present at that time and who is more deserving of it than others who are 

present, or in order to give it to a poor relative in the hope of getting a double 

reward for helping relatives as well. 

 

Imam Ahmad said: “He should not pay his Zakat in instalments, for example 

paying his relatives monthly by distributing it across twelve months. Either he 

should give it to them all at once or spread it among some deserving people. 

In this way he will not be delaying it from its due time.”                  
 

Maliki jurists said: “Paying Zakat promptly is an obligation. For the owner to 

keep it so that he can give it to deserving people every time they come to 

collect it throughout the year is not allowed.”
3
 

 

To summarise, whatever we said about the owners of wealth applies to the 

Committee of Zakat as well because they work as deputies on behalf of the 

payers of Zakat. They should abide by the above ruling and should not treat 

Zakat fund in a way that causes a breach of this obligation by delaying its 

                                                           

(2) Al-Mughni, 2:685. 

(3) Hashiya Al-Dasuqi, 1:500. 
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distribution. They themselves are responsible. No one has an authority above 

them.
4
 

This view is supported by the following evidence: Allah Al-Mighty commanded 

regarding the Zakat of the crops:  

1. “Give its dues the day of the harvest.” (Al-An’aam:141)  

�¥�¦�§� ���¨�  

2. This should apply to all forms of Zakat.    

3. A general teaching about hastening to carry out good deeds:  

“Hasten to good deeds.” (Al-Baqara: 148) 

�Z�[�\�^]� �_�̀�  

4. ‘Uqba b. Al-Harith reported that the Messenger of Allah prayed Asr. Then 

he hastened to enter his house and soon came out. This made me or the 

people curious, so he replied: I have left some gold of Sadaqa at home and 

I disliked leaving it for a night. So I distributed it. (Bukhari) 

Ibn Battal commented on this Hadith by saying: 

“It shows that one should hasten to do good because calamities keep on 

falling; causes keep on preventing; death could come at any time. So 

delaying is not a praiseworthy act.”
5
 

 

 

  

 

 

 

 

                                                           

(4) Al-Fatawa Al-Khairiya: p.36. 

)5 Ibn Hajar: Fath al-Bari, 4:41. 
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Fundraising during Friday Khutba 

 

Appealing for funds and pleading to the gathering to donate was a common practice 

of the Prophet (SAW) in the Mosque. But at the same time there are strict 

instructions by the Prophet himself about maintaining silence during the Friday 

sermon in order to be more attentive to the sermon itself, to the extent of declaring 

a person’s prayer as invalid if he speaks during the Khutba. In this context, a call for 

fundraising followed by donations given by the audience and received by those in 

charge of the Mosque seems to be very unlikely. Even the short span between the 

two sermons, which barely allows the uttering of words of Tasbih a few times, is not 

enough for the heavy and lengthy exercise of fundraising. A better way would be for 

the Imam or the Mosque officials to make an appeal, just after the Friday prayer 

comes to an end, asking the people to donate for the running of the Mosque or to 

meet the cost of a certain project. 

 

There are of course a few cases where we find the Prophet (SAW) speaking to 

individuals to address their queries. He told Sulaik Al-Ghatfani to offer two Rakaat 

before he sat down during the khutbah. A Bedouin once pleaded to the Prophet 

(SAW) to supplicate for rain because of the drought that had affected the crops. 

These cases either relate to the etiquette of entering a Mosque or a request for 

supplication. On the other hand, fundraising seems to be a different matter 

altogether. It involves a lot of commotion, a good amount of activities and a 

constant exchange of talks; all negating the spiritual environment of a Friday 

sermon. 

 

It is better to avoid this practice during the Friday sermon completely. And Allah 

knows better. 
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Investment of Mosque Funds 

 

Fatwa by the Permanent Committee of Research & Ifta 

 

It is not allowed for the administration of the Charity to invest the funds of Zakat. It 

is a duty to spend this fund by giving it to those who deserve it as recorded in the 

Qur’an. Those who ask for it should be scrutinised as the main objective behind it is 

to meet the needs of the poor and pay off the debts of the debtors. By investing the 

Zakat monies, all these benefits are going to be lost or delayed in reaching those 

who deserve them.”
1
 

 

Fatwa No. 12330 

 

“If the funds are not from Zakat, then it is not wrong to trade in them for the benefit 

of the Charity because it will serve to increase the benefits aimed at by the Charity 

and the benefactors.”
2
 

 

Furthermore, the recommended practice in Zakat is to hasten to distribute it. 

Investment will subject it to a delay which goes against this practice. Secondly, 

investment subjects it to loss as well because every type of trade is open to loss and 

profit. Thirdly: Zakat funds may be subjected to be wasted if it is controlled by 

people with greed and dishonesty especially when it yields a lot of profit. So it is 

better to avoid all means of corruption.  

 

In the opinion of Dr Husam al-Din ‘Awana, investment can only be allowed if the 

following conditions are met: 

 

                                                           

(1) No. 9056, Volume 9 (Saudi Arabia) 

(2) Volume 9: Fatwa 12330 
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1. If the immediate needs of all poor and needy people in the society are 

completely met, the surplus funds could then be invested.  

2. The funds should only be invested in Islamically approved ways of 

trade, not in any interest bearing project. 

3. No funds could be invested except after a comprehensive study about 

their viability and a greater expectation towards incurring profit and 

loss. 

4. People with the fear of Allah, known with trust and honesty and not 

with greed and corruption, should be entrusted with the task. 

5. No one is allowed to get benefit from this investment except those who 

deserve to receive Zakat.
3
 

 

A fatwa on these lines principally has been issued by the Majma al-Fiqh al-Islam as 

well. (See the magazine of the Majma No. 3 Volume 1:421) 

 

There are general guidelines about investing the orphan’s wealth to avoid ending 

with nothing because of paying Zakat on it regularly, according to this saying of the 

Prophet (SAW): 

“Be concerned with the wealth of the orphans lest it is devoured by Sadaqa.”
4
  

 

By way of analogy, the investment in Zakat funds should also be allowed for the 

same reason i.e. the benefit of the poor and needy. 

Rationally speaking, Zakat given to a poor person would meet his needs once only 

whereas the very same amount given to him, if invested, will provide him with a 

continued source of income.  

 

 

 
                                                           

(3) Dr Husam al-Din Afana; Yas’alunaka Volume 2:68. 

(4) Narrated by Tirmidhi, Baihaqi, Daraqtuni. See Al-Albani, Irwa’ al-Ghalil 3:260. 
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